
 

  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 Shabbat Shalom      שבת שלום  

Date: August 21st-22nd, 2009   Parasha: שופטים    

 Shabbat Shalom, 

In this week’s Parsha it says "ׁנפֶֶש ן, נפֶֶשׁ בְּ שֵׁׁ ן בְּ עַיןִ שֵׁׁ ידָ , עַיןִ בְּ

ידָ רָגֶל, בְּ "רֶגֶל בְּ - “life for life, eye for eye, tooth for tooth, 

hand for hand, foot for foot.” 

The question that is often asked is whether or not this is 

to be taken literally. Does the Torah actually mean if you 

accidentally cut off someone’s hand, they in turn can 

remove yours?  

The famous answer given is that it is not literal, but rather 

you must compensate that person equal to their loss. 

Why then doesn’t the Torah just say compensation? Why 

specifically use the terminology of “an eye for an eye?” 

Rav Kook brings a parable from Kabbalah. He says that 

in Kabbalah the written Torah is compared to the father 

and the oral Torah to the mother. When a child does 

something wrong the father is quick to punish whereas 

the mother calms the father into giving the son a lighter 

punishment. If they child was going to receive a lighter 

punishment one could ask why make a big show of 

almost hitting the son? The reason is so that the son 

understands that his actions really do merit a greater 

punishment and he is being dealt with kindly.  

It is the same thing when someone injures someone 

else. That person must take personal responsibility for 

what he has done. He must feel the gravity of his actions. 

Even though the oral Torah only makes him pay for his 

action he must realize that the written Torah sees it as 

much worse. 

As the Rambam states in his legal code, monetary 

restitution can not alone compensate for this man’s act, 

rather he is not fully forgiven until he asks forgiveness 

from those he harmed and they have forgiven him.  

We must realize that every action of ours has a 

consequence. As adults it is our responsibility to control 

our actions and make sure we take personal 

responsibility for ourselves.  
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Parshat Shoftim 

By: Rav Ephrayim Back, Torah Mitzion Kollel 

The beginning of the parsha brings together a number of different topics: at first 

we read about the judges who sit in the courts (i.e., the sphere of justice), then 

we read of the prohibition of planting “ashera” trees (associated with idolatry) 

near the stone altar (sacrifices). The connection between these subjects is not 

immediately apparent, and various commentators have proposed different 

explanations as to why they are juxtaposed. 

The Meshekh Hokhma provides a most interesting explanation, shedding new 

light on the essence of law, idolatry and sacrifices. The subject of sacrifices has 

given rise to much discussion and philosophizing as to its aim and purpose in a 

person’s religious world, as well as to the “needs”, as it were, of Hashem 

Himself. The Meshekh Hokhma emphasizes that the essential point concerning 

sacrifices is that we must understand that Hashem, for His part, has absolutely 

no need for them - or, for that matter, for anything else - at all. This fact finds 

expression in the requirement that the altar, upon which the sacrifices are 

offered, be constructed from (inanimate) stones, rather than from (organic) 

wood. (The Meshekh Hokhma relies here on a law deduced elsewhere, with the 

juxtaposition of the “ashera” tree and the altar teaching that the altar must be 

made of stone, rather than wood.) An inanimate object has no need for anything 

external, whereas organic vegetation needs water and light. The stone altar 

declares, by its very essence, that Hashem has no need for our sacrifices, and 

hence their purpose must be related to man. 

Now it is clear why we may not plant “ashera” trees next to the altar: because 

trees and wood symbolize the complete opposite from stone with regard to 

Hashem’s “needs” and man’s needs. Thus this tree becomes an object of 

idolatry, because an attitude towards a god that has a need for something is 

foreign to our concept of Hashem, Who is perfect. 

Concerning justice, the Meshekh Hokhma extends his idea and suggests that 

the ability to judge fairly and righteously depends on the judge’s aim. To the 

extent that the judge wants to render a true judgment with no extraneous 

considerations, he will be successful. (Continue next page) 
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If anyone would like to write an article about a personal opinion, 

an exciting event, their experience in Israel, a Dvar Torah, or 
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…But if extraneous elements enter into his judgment, he will 

not be able to reach a true and just ruling. To the extent that he 

has a need for something for the purposes of his judgment - 

such as honor, or money - his aim becomes the attainment of 

that external thing, rather than a true judgment in the case 

before him. A judge must resemble Hashem in that he has no 

need to receive anything external; he must aspire only to the 

truth. 

The Meshekh Hokhma, then, connects the three subjects - 

justice, idolatry, and sacrifices - and regards them as symbols 

of ideas concerning Hashem and man. According to his view, 

law and sacrifices are two spheres that create a closeness or 

reflection between Hashem and man - justice pertaining to 

inter-personal matters, and sacrifices pertaining to matters 

between man and Hashem (idolatry creates distance). For this 

reason these subjects are juxtaposed in the parsha in order 

that we may note the common ideas and to perceive the 

similarity that should exist between the judge and Hashem. 

  

 

Hebrew Slang 

:לסמס  - Lesemes  

To send a SMS. 

 

:נתק'לצ  - Letzantak-  

To call and hang up (לצלצל ונתק) when someone calls 
and then hangs up so the person has to call them 

back and pays for the conversation. 

 

:פקק  - pekak  

Traffic jam. 

 

:רחוב הרב פקוק   

Nickname for a traffic jammed street. Comes from 
the street HaRav Kook and pekak.  

 

 

 

 

 

 

 

 

 

The Zionist History Corner  

:ט"ב באב התש"כ   

The coffin of Herzl is brought to Israel to be buried on the 

mountain which eventually receives its name Har Herzl. 

:ז"ח באב התרצ"כ   

Dan Shomron is born. Was the 19
th

 Chief of Staff of the IDF.   

  

 

Ha'Rav Kook 

This week we mark the death of 
HaRav Avraham Yitzchak Hakohen 
Kook. Rav Kook was the first 
Ashkenazi Chief Rabbi of Israel, a 
teacher of Halacha, a spiritual man 
who combined the holiness of the 
Torah with faith in the Zionist 
movement. He was the Rav of Yafo, 
established the Merkaz HaRav 
Yeshiva in Jerusalem, and also 
resided there in his last years. 

1. Tours in Yafo of HaRav Kook- Rav Kook was the Rav of Yafo 
when he first arrived in Israel. There are great tours which tell 
the story of his first years in Israel where he tried to bridge the 
gap between the religious non Zionists and the Zionistic 
seculars. 
More information: http://www.beit-harav.org.il 

 
2. ViǎƛǘƛƴƎ ǘƘŜ wŀǾΩǎ ƘƻǳǎŜ ƛƴ WŜǊǳǎŀƭŜƳ- In a small quiet alley 
right off of Yafo st. and near Ben Yehuda st. there is Beit HaRav. 
This is the house where Rav Kook lived and where the first 
Merkaz Harav yeshiva was. The house has an interesting film on 
the life of Rav Kook. The house also gives tours around 
Jerusalem about different subjects connected to the life of Rav 
Kook and that time period. You can find more information on 
the website of Beit Harav Kook. 

 
3. Yeshivat Merkaz HaRav- We have all heard about the 
Yeshiva after the terrible attack that took place last year. But 
this is also a place where different opinions came out of it that 
influenced the Halachic world, Jewish world, and Israel over the 
past years. If you would like to visit the Yeshiva where there is a 
feeling of magic, it is found in the neighborhood of Kiryat 
Moshe.  
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