
 

  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

:Shabbat Shalom Date: June 26th-27th, 2009 Parasha      שבת שלום      חקת 

 Shabbat Shalom, 

At the end of this week’s Parsha there is an 
obscure reference to the “Book of God’s Wars,” 
describing the border between Moab and Israel 
by the Arnon Canyon. The Gemara in Berachot 
explains these ambiguous verses. According to 
the Gemara, right before Bnei Yisrael were to 
enter Israel the Ammorites hid in the Arnon 
canyon in order to surprise attack them. However 
God made the mountains collapse killing all the 
Ammorite soldiers, while Bnei Yisrael was unaware 
of the miracle performed for them. Only the two 
lepers at the back of the camp, Et and Vahav, 
saw the blood and realized what happened. 
They told Bnei Yisrael, who then proceeded to 
sing songs of praise to God; the “Book of God’s 
Wars.”  

Rav Kook interprets this story in an allegorical 
fashion. “God’s Wars” are ideological battles of 
Torah versus the world and other views. 
Sometimes the battle is out in the open for all of 
us to fight. However, many times the battle is 
quiet, waiting to attack the foundations of the 
Torah.  Sometimes, it’s the lepers at the edge of 
the camp that are the most aware of this war. Et 
and Vahav represent the conflict between the 
Torah and foreign cultures.  

The name Et contains the first and last letter of the 
word emet, “truth.” Et represents the challenges 
that come from new ideas in science and 
technology. Without the middle, Et is lacking the 
absolute truth and is only related to the absolute 
truth. Vahav comes from the word Ahava, “love.” 
Vahav represents the struggle between eternal 
values and instant gratification; the struggle 
between the Torah and the wild.  

We deal with Et and Vahav on a daily basis. We 
constantly have to decide what is right 
according to the Torah and what we want based 
on instant gratification. Nowadays, we come in 
contact with struggle daily, whether it out in the 
open or internal.  

The miracles that God performed then, and 
continues to perform daily, is a sign for us that in 
the future the Torah will be victorious over its 
ideological and cultural enemies.  
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Parshat Chukat 

By: Rav Eliad Skuri, Former Rosh Torah Mitzion Kollel, Kansas City 

Parashat Chukat, as we know, begins in the second year following the 

Exodus from Egypt (Chapter 19), and ends in the fortieth year, as the 
Jews are about to enter the Land of Israel (Chapters 20 and 21). At the 
end of the parashah, Moshe sends peace emissaries to Sichon, king of the 
Amorites, and asks permission to cross through his country. The story 
continues with Sichon’s refusal of the request, his attack on the Jews, and 
his total defeat at their hands. In Parashat Devarim, when Moshe retells 
this story, he says: “Then I sent messengers from the Wilderness of 
Kedemoth to King Sichon of Cheshbon with an offer of peace, saying: Let 
me pass through your country. . .” (Deuteronomy 2:26-27). However, 
just a few verses earlier in the parashah, we find God commanding 
Moshe: “Get up, go, and cross Wadi Arnon. See, I give into your power 
Sichon the Amorite, king of Cheshbon, and his land. Begin occupying it 
and engage him in battle” (Ibid., v. 24). 

It seems that God commanded Moshe to begin a war against Sichon. How 
then, and why, does Moshe decide to send peace emissaries to Sichon, 
defying God’s command? Isn’t this a case of flat-out insubordination 
(seruv pekudah) directed at the Master of the Universe by his most loyal 
servant? 

The commentaries set their minds to explaining this issue. 

Ramban explains that actually, the chronological order is reversed. 
“Before [being told to declare war], Moshe sent Sichon messengers from 
the Wilderness of Kedemot. After God commanded him to go to war, he 
wouldn’t have sent peace emissaries. For if they were to accept the 
peaceful overtures, he would be transgressing a command of God. . . . 
When the verse says “Then I sent messengers” (Va’eshlach malakhim), it 
means “I had already sent messengers.” 

The Netziv,in his Torah commentary Ha’amek Davar, offers an 
alternative explanation. Moshe decided to send peace emissaries to 
Sichon even though he knew that Sichon would refuse the offer. This was 
in order to find a pretext and justification for entering into the war which 
God had commanded. According to this, Moshe always intended to fulfill 
God’s command in its entirety. He was simply engaging in a tactical 
maneuver to justify starting a war. 

The common denominator of these two explanations is that they resolve 
the contradiction between God’s command to start a war and Moshe’s 
peaceful overtures. 

In contrast, Rashi, following Chazal, explains otherwise and leaves 
the contradiction unresolved. He elaborates on what went through 
Moshe’s mind: “Even though God did not command me to make 
peaceful overtures to Sichon, I derived this in the Wilderness of 
Sinai from the Torah which preceded the world.” This is in 
accordance with and more fully explained in Midrash Tanchuma: 

(Continue next page…) 
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…The verse says, “Seek peace and chase after it” 
(Psalms 34:15). Normally, the Torah does not demand 
that we chase after mitzvot. Rather, if they come our 
way, we are commanded to do them. However, when 
it comes to peace, “Seek peace” where you live, “and 
chase after it” everywhere else. This is what the Jews 
did. Even though God said, “Begin occupying it and 
engage him in battle,” they chased after peace, as it 
says, “Israel sent emissaries, etc.” (Numbers 21:21). 

According to this explanation, Moshe really did change 
God’s command, and decided on his own to make 
peaceful overtures. However, he did this out of a deep 
understanding of the Divine command (even if it 
wasn’t made explicit), and out of a desire to follow in 
God’s ways. 

The Rambam’s ruling (Hilkhot Melakhim 6:1) seems to 
follow this understanding as well: “We do not start a 
war with anyone in the world until we have first called 
for peace. This is true of both obligatory wars 
(milchemet mitzvah) and optional wars (milchemet 
reshut).” 

It would seem that this requirement to begin with a 
peace proposal does not merely indicate a pragmatic, 
pacifistic approach, but rather has deeper significance. 
The Jewish nation embodies the idea that there is one 
God, and its mission is to spread this idea throughout 
the world. Even the wars of conquest in Israel were 
intended to further this mission - to create a 
connection between the nation and the land from 
which this message would be disseminated to the 
world. Chazal teach us that if not for the sins of the 
desert generation, the Jews would have deserved to 
enter the land peacefully and unopposed by the 
nations. There would have been no need for a war of 
conquest. Rav Kook explains: “If not for the sin of the 
golden calf, the nations living in the Land of Israel 
would have made peace with the Jews. For the name 
of God which was upon them would have inspired yirat 
harommemut (awe of His grandeur) among the 
nations, and there would not have been a war of any 
sort. The influence of the Jews would have spread 
peacefully, as it will in the Messianic era” (Orot 
HaMilchamah, p. 14). 

The ideal for which the Jewish nation strives is to 
perfect the world under the rule of God. The entry of 
the Jews into their land is meant to herald a universal 
ethical revolution. It will involve the nations accepting 
the seven Noachide commandments upon themselves, 
or minimally recognizing the pre-eminence of the 
Jewish nation and its rights to its land. 

 

Hebrew Slang  

Hafuch :  Literal translation: Upside-down 

Meaning: 'Exhausted' and also the Israeli word for 'cappuccino' 

Example: Can I get one 'upside-down' with 2 sugars and low-fat 
milk? And make it extra strong as I am 'upside-down with 

tiredness.' 

 

 

 

 

 

 

 

 

 

 

 

The Zionist History Corner  

:ב"ט בסיוון התש"כ  

Anne Frank starts writing her journal. 

:ו"ט בסיוון התשס"כ  

 Gilad Shalit is captured. 
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A Trip in Israel -  Ein Gedi  

Ein Gedi is an oasis in the desert and a green Garden of Eden in the 
wilderness. It is situated on the shore of the Dead Sea – the lowest 
place on Earth - at the feet of majestic mountains and cliffs. One of 
the most exciting places in Israel, Ein Gedi combines a wild, natural 
setting with a primeval panorama, history and archaeology, tourist 
attractions, and spas. Its unique climate and atmosphere make it a 
place for a unique desert adventure.   

Ein Gedi contains the historical and archaeological remains of its 
first inhabitants, who discovered the magic of the place more than 
5,000 years ago it has also served as a landmark in the history of 
the Jewish people throughout history. David took refuge in Ein Gedi 
when he was pursued by King Saul, and rebels fled there 
from Jerusalem. Valuable persimmon oil and rare perfumes were 
produced there, and temples and synagogues were established here 
to strengthen the Jewish stronghold in the area.  

Ein Gedi has an international reputation as a health spa. Tourists 
from all over the world come there to take advantage of the hot 
springs, mineral waters, and mud baths, and to  enjoy the desert 
climate, bathe in the healing waters of the Dead Sea, and breathe 
healthful bromide-filled air.    

Ein Gedi is an ideal place to become familiar with the desert and its 
hidden wonders. Nature reserves such as Nakhal David and Nakhal 
Arugot have water flowing through them throughout the 
year. Rivers run through deep canyons surrounded by lush 
vegetation – a sharp contrast to the surrounding desert. If you are 
lucky you will also be able to spot ibexes and other animals that 
come to the rivers to drink. There are other tourist attractions 
nearby such as Einot Tzukim and Ein Bokek.   

Kibbutz Ein Gedi, founded in 1953, is located on a nearby hilltop 
overlooking the area.  The kibbutz has a botanical garden with 
plants and trees from all over the world. If you walk among the 
houses in the evening you can view the flowering cacti and baobab 
tress, as well as other unique plants. Visitors to the area can lodge 
in the attractive kibbutz guest house, in the nearby field school, or 
camp out on the shore of the Dead Sea.   

 

 

mailto:shira@yavneholami.org
http://www.goisrael.com/Tourism_Eng/Tourist+Information/Discover+Israel/Geographic+Regions/The+Dead+Sea+General+Info.htm
http://www.goisrael.com/Tourism_Eng/Tourist+Information/Discover+Israel/Cities/Jerusalem.htm
http://www.goisrael.com/Tourism_Eng/Items/ItemDetails.htm?type=25&id=6360
http://www.goisrael.com/Tourism_Eng/Items/ItemDetails.htm?type=25&id=6360
http://www.goisrael.com/Tourism_Eng/Items/ItemDetails.htm?type=25&id=6417
http://www.goisrael.com/Tourism_Eng/Items/ItemDetails.htm?type=25&id=6402

