
 

  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 Shabbat Shalom      שבת שלום  
Date: June 5th-6th, 2009     Parasha: בהעלתך   

 Shabbat Shalom, 

In this week’s Parsha, Miriam is afflicted with 
leprosy after her and Aharon speak lashon hara 
against Moshe’s wife. Moshe then davens to God 
to heal Miriam saying “Please God, please heal 
her” (Num. 12:13). It is interesting to see how short 
of a prayer this is considering Moshe prayed for 
forty days and forty nights on Bnei Yisrael’s behalf 
after the sin of the golden calf.   

The Gemara in Berachot comments on this brevity: 
Once a student complained to Rabbi Eliezer of the 
long prayers in the beit midrash. Rabbi Eliezer 
responded that it is no longer than the forty days 
and forty nights which Moshe prayed on Bnei 
Yisrael’s behalf after the sin of the golden calf. 
Another time the prayers were very quick and the 
student complained of them being so fast. Rabbi 
Eliezer responded that they are no faster than 
Moshe’s prayer to God on behalf of his sister, 
which was no more than a few words.  

We can see from this story that there are two 
different types of prayer. The first kind is to purify 
character traits and intensify awareness. The 
second is to put into words what already exists in 
the soul.  

In the case of the Golden Calf, Moshe was praying 
to on behalf of Bnei Yisrael and their flawed 
character traits. He had to pray that they should 
be corrected. This type of correction is gradual 
and requires a lot of effort. It took Moshe forty days 
and forty nights to atone for the sin of Bnei Yisrael 
and bring about a rebirth of the Jewish people. 

However by the case of Miriam, she had already 
admitted to her sin as can be seen by Aharon’s 
words to Moshe: “Oh my lord, lay not, I pray thee, 
sin upon us, for that we have done foolishly, and 
for that we have sinned.” Miriam’s inner soul had 
already atoned for her sin, and therefore Moshe 
only required a short prayer to physically heal her.  

May all our teffilot be answered whether they be 
long or short, to change our character traits or just 
to purify us.   

!שבת שלום  
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Candle Lighting 
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Parshat Behaalotcha 

By: Rav Moshe Aberman, Former Rosh Torah Mitzion Kollel, Chicago 

As we read in this week's Torah portion “Behaalotcha et ha’nerot”, the 

lighting of candles in the Mikdash, let us, too, discuss the lighting of 
candles, only we will learn the laws of lighting Shabbat candles. Lighting 
candles is a requirement that can  be related to both Kavod and Oneg 
Shabbat, as we have discussed previously. (See Lighting candles for 
Shabbat) The basic requirement is to light one candle yet the custom is 
to light at least two candles. The two candles are meant to represent 
Zachor and Shamor, the two foundations of Shabbat found in the Torah. 
Other customs call for more candles. There are those that light according 
to the number of people in the household, some light seven candles 
representing the seven days of the week, while others li ght ten to 
recognize the Ten Commandments. If one candle is lit the requirement 
has been fulfilled, therefore, when lighting more candles is problematic 
one candle can suffice.  

The requirement to light candles is incumbent on all Jews male and 
female. A ma n living on his own, students in dormitories and men 
traveling on their own should not depend on candles being lit elsewhere, 
even by a wife, but rather they should light their own candles.  

Halacha determines that when husband and wife desire to light the 
Shabbat candles, it is the wife who receives priority in lighting the 
candles. If many candles are lit or candles are lit in different places in 
the house the husband may light some of them. ( See Mishna Berura OC 
263 note 11) Women’s preference in lighting Shabbat candles can be 
seen as a reward or as penitence. In Shulchan Aruch (OC 263/3) Rav 
Yossef Karo explains that women have special rights in lighting candles 
in reward for their efforts focused on the home and home life. 
Accordingly, they are given t he privilege to light candles that are meant 
to establish the Shabbat atmosphere and peace in the home. (See also 
Rambam Shabbat 5/3)  

In the Midrash, as quoted by the Aruch Hashulchan, it is stated that 
women should light the shabbat candles as a penitence  for extinguishing 
the light of God. Since Adam is viewed as the light of the world, as it is 
written “Ner Hashem nishmat adam”, the candle of God is the soul of 
man, by causing man to sin and die the women extinguished the light of 
God. As penitence women  are expected to light the candles for Hashem's 
holy day -Shabbat. In accordance with this explanation of women’s 
special connection to lighting Shabbat candles the Aruch Hashulchan 
suggests that non -married girls living in their mothers home should none 
th e less light their own candle. It is preferable that they light in a 
separate room and then it is customary to recite the Bracha as well. 
(Aruch Hashulchan OC 263/7) … continue  next page … 
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…Though both men and women are obligated to light 
candles in their home, we do find cert ain differences 
between them in the details of the halachot pertaining 
to the lighting of Shabbat candles. The Bahag (Baal 
Halachot Gedolot) is of the opinion that lighting the 
candles represents the official start of shabbat, 
prohibiting any further Melac hot which are prohibited on 
Shabbat to be done. Most opinions disagree with the 
Bahag and do not see any connection between lighting 
candles and the prohibition of Melacha. In their opinion, 
the prohibition to do Melacha begins at a later point, 
either wit h nightfall or at one of several points in the 
Tefila. (See Shulchan Aruch OC 263/10) Yet, the 
accepted custom is that while all other members of the 
household are not prohibited from doing Melacha, after 
the candles are lit, the woman who lit the candles has 
accepted Shabbat upon herself by lighting candles. This 
custom applies to women since they are the primary 
group that light candles, but if a man lights the candles 
he is not seen as accepting the prohibitions of Shabbat 
at that time. (See Mishna Berur ah OC 263 note 42)  

The primary consequence of this distinction is that once 
a woman has lit candles her husband must complete 
any Melacha prohibited on Shabbat. If a man has lit the 
candles he may continue doing Melacha until the point 
officially designate d as the beginning of Shabbat. There 
is yet another consequence to this difference between 
men and women.  

In general we require a beracha, made on a mitzvah, to 
be recited proceeding the action of the mitzvah. 
According to the opinion of the Bahag the bera cha is 
seen as a declaration of the acceptance of Shabbat and 
therefore no Melacha may be done after reciting the 
beracha. The proposed solution for this problem is to 
light the candles, cover ones eyes, recite the beracha 
and then open ones eyes to view t he candles. Since 
proceeding the beracha no pleasure was derived from 
the candles it is considered that the bracha proceeded 
the mitzvah while no actual Melacha was done after 
reciting the beracha. Women who by custom follow the 
opinion of the Bahag must f ollow the above proscribed 
order of lighting, covering the eyes, reciting the beracha 
and then looking at the candles to receive some 
pleasure from them. Men who do not follow, by custom, 
this opinion may recite the beracha and then light the 
candles. (See  note in Aruch Hashulchan OC 263/13)  

Let us pray and hope that in merit of lighting Shabbat 
candles we are given the opportunity to light the 
candles of the Menorah in the Mikdash as well.  

 Hebrew Slang  

MAMMY ï מאמי: Term is uniform with respect to gender, 
age, and even degree of affection or disdain. 

MOTEK ï מותק: Accent on first syllable. Sweetie. One form 
for both Masculine and Feminine. 

 

 

 

 

 

The Zionist History Corner  

:ש"ח בסיוון הת  

The German Army captures Paris in WWII 

:ה"י בסיוון התרפ  

The Bezalel School of Art opens 

:א"א בסיוון התשנ"י  

The beginning of the Shlomo operation which brings Ethiopian Jews to Israel 

:ד"ג בסיוון התרפ"י  

Ezer Weizman, the 7
th

 president of Israel, was born 

 

 
The Story of the Menorah 

Lƴ ǘƘŜ ōŜƎƛƴƴƛƴƎ ƻŦ ǘƘƛǎ ǿŜŜƪΩǎ tŀǊǎƘŀ ǿŜ ŀǊŜ ŎƻƳƳŀƴŘŜŘ ŀōƻǳǘ ǘƘŜ aŜƴƻǊŀƘΦ 
So too today, we still see this ultimate Jewish symbol (except maybe the Star of 
David wins in popularity) everywhere. There is no doubt that one of the most 
famous Menorahs is the symbol of the state of Israel.  

Many of us do not know the story surrounding the Menorah and assume it is 
ŦǊƻƳ ǘƘŜ aŜƴƻǊŀƘ ƛƴ ǘƘŜ aƛǎƘƪŀƴ ŀƴŘ aƛƪŘŀǎƘΣ ŦǊƻƳ tŀǊǎƘŀǘ .ΩƘŀŀƭƻǘŎƘŀΦ ¢Ƙƛǎ 
is not the case. 

Right after the establishment of the state of Israel, a congress was formed to 
decide how the flag and symbol of this young state should appear. After they 
dealt with the flag, they started to discuss the symbol and opened it up to the 
public for more ideas.  

From the start of the State until now there have been two prominent 
ƻǇǇƻƴŜƴǘǎ ƛƴ ǘƘŜ {ǘŀǘŜΩǎ ƭŜŀŘŜǊǎƘƛǇΦ CƛǊǎǘƭȅΣ ǘƘŜǊŜ ǿŀǎ .Ŝƴ-Gurion, the first 
Prime Minister of Israel who identified with the militant party. The second was 
Moshe Sharett, Minister of Foreign Affairs (replaced Ben-Gurion as second 
Prime Minister of Israel) who was an advocate of discussion and peace talks.  

Ben-Gurion suggested the symbol be a lion, which symbolizes strength and 
pugnacity. Moshe Sharett did not agree with this and thought the symbol 
should be the menorah, and even added to the menorah the two olive 
branches symbolizing peace.  

After a year of back and forth debating it was decided that the menorah and 
olive branches would be strengthened by adding the prophecy of Zecharya 
ǿƘƛŎƘ ǿŜ ǊŜŀŘ ƛƴ ǘƘƛǎ ǿŜŜƪΩǎ IŀŦǘƻǊŀƘΦ 

 

The menorah combines the yearning of 
wanting to return to Israel that was realized 
with the establishment of the State. It 
combines the struggle with the end of the 
prophecy which talks about the want for 
peace from the pasuk " לא בחיל ולא בכוח כי אם

."צבאות' אמר הברוחי   - άbƻǘ ōȅ ƳƛƎƘǘΣ ƴƻǘ ōȅ 
power, but by my spirit, said the Lord 
¢ǎΩǾŀΩƻǘΦέ  

The combination between these two ideas 
ǿƛǘƘ ǘƘŜ ǿƻǊŘ άLǎǊŀŜƭέ ƻƴ ǘƘŜ ōƻǘǘƻƳ ƻŦ ǘƘŜ 
menorah became the national symbol of 
Israel on 10.02.49. 

 


